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	Abstract: In recent years the concept of human rights has been used more often. Civil society organizations, active lawyers and policy makers have been more concerned with human rights all over the world. This paper will review the meaning of this term and the historic which followed until it was approved as a global term with more talk about human rights in Islam. It will also review social theories associated with this term and basic principles agreed that must be earned by each individual. This paper will also shed light on the violation of human rights in Libya. The paper will be based on reports of international organizations for human rights. Finally, what Libyans must do to obtain their rights and how to protect and preserve these rights in the future?
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	الليبيون وتحدي حقوق الانسان
المستخلص : في السنوات الأخيرة، أصبح مفهوم حقوق الإنسان يُستخدم بشكل متزايد، حيث أبدت منظمات المجتمع المدني، والمحامون النشطاء، وصناع السياسات اهتمامًا متزايدًا بهذا المفهوم على مستوى العالم. تستعرض هذه الورقة معنى مصطلح حقوق الإنسان والتطور التاريخي الذي مر به حتى أصبح مفهومًا عالميًا، مع التركيز على الحديث عن حقوق الإنسان في الإسلام. كما تتناول النظريات الاجتماعية المرتبطة بهذا المفهوم، والمبادئ الأساسية المتفق عليها والتي يجب أن يتمتع بها كل فرد. وتسلط الورقة الضوء على انتهاكات حقوق الإنسان في ليبيا، بناءً على تقارير من منظمات حقوقية دولية. وفي الختام، تناقش ما يجب على الليبيين فعله لنيل حقوقهم وكيفية حمايتها والحفاظ عليها في المستقبل.
الكلمات المفتاحية: حقوق الانسان، التحديات، انتهاكات حقوق الانسان


Human Rights:
Everyone is talking about human rights in public life, at work, even at home. The statement to be said always "I have the right to do this, to have this, or to say this". This statement means that Human beings have the right to express themselves with speech and rights to their own personal thoughts. Humans have the right to dress in a way that they desire as well and the right to private property.

 So, what are human rights? 
Human rights are generally defined as a set of international laws that guarantee basic rights to all humans worldwide. These are rights such as the guarantee of justice and human dignity. 
Human rights are rights inherent to all human beings, regardless of their nationality, place of residence, sex, national or ethnic origin, color, religion, language, or any other status. They are all equally entitled to their human rights without discrimination. These rights are all    interrelated, interdependent and indivisible.
Therefore, these rights are universal, and human rights are often expressed and guaranteed by law, in the form of treaties, customary international law, general principles and other sources of international law.   International human rights law lays down obligations for Governments to act in certain ways or to refrain from certain acts, to promote and protect human rights and the fundamental freedoms of individuals or groups. 
History of the Concept:

Researchers have often related the beginning of the concept to the result of the experience of the Second World War which led to The Universal Declaration of Human Rights, which was adopted by the UN General Assembly on 10 December 1948. 

In fact, human rights are a humanized construct. They were stipulated and guaranteed by all religions. In this paper I will highlight some ideas about human rights in Muslim countries, in Europe, and also in the international organizations.  

   Human Rights in Islam:

 I will highlight some ideas about human rights in Islam, and give special focuses on women`s human rights, the reason I am discussing human rights in Islam is mostly because the people I am referring to happens to be of Muslim Faith. 
Fourteen hundred years ago Islam appeared in the Arabian Desert in the Bedouin tribal society where the rules allow the strongest and wealthiest to gain control over the weak and poor. The Slave trade and human trafficking was legal and acceptable. Female infants were Buried alive. There were many customs acted against humanity, women and human rights and that these dominated the Arabian Peninsula before Islam and how Islam had rejected this violation of human rights and had changed the life for the people.
In historical terms, it should be noted that before the age of Islam, in the "Jahilia" period in the sixth century, people hated to give birth to girls and unwanted females infants were buried alive. Poverty was often given as a justification for female infanticide by poorer families who were afraid they might not be able to find the means to feed their girls.  On the other hand, families of higher status justified their behavior on the grounds of fear of disgrace and the loss of prestige that might result from having their daughters married to an outsider from another tribe. Having a daughter married to an outsider made the tribes lose prestige among the other tribes. Arabs believed an ancient saying to the effect that the "grave is the best bridegroom for the girls."  The important reason for not wanting female infants was that people believed that the burial of the girls was mandated by honor, whatever the attempted justification for the practice. People believed that girls would bring shame on their families when they grew up, so they buried them alive, giving them poverty or the loss of prestige as reasons for their actions.

Islam, which started near the beginning of the seventh century denounced and forbade the practice of the burial of girls in several Quranic revelations. Islam explained that God is the one who provides food for all people, males and females, and God is the one who decides when the person should die. So, individuals had no right to take the position of God and kill their girls. As a result, female infanticide disappeared in Arabia by early Islamic times.  In the realm of worship, the obligation of Muslim men and women are equal.  There are five "pillars" of Islam, and the first three are obligatory for all Muslims, rich and poor, male and female. They are the confession of faith, the five compulsory prayers which are performed daily, and fasting from before dawn until sunset each day during the month of Ramadan.  The other two "pillars" are only incumbent upon those who are wealthy enough to bear the expense.  They are the pilgrimage to Mecca (Al Haj) and the payment of alms (levied at various rates on different types of property). A woman may not go to Mecca alone, but if she has the means she should arrange to be accompanied by a male relative such as a husband or father. Now she can travel by herself with safe company.   Similarly, since women may own property and receive income, they are expected to pay alms on their own behalf.  The rewards of piety are similar for both sexes.

According to Islam, the believers who do good deeds (whether men or women) shall enter the gardens of Paradise. Ensuring that they will never suffer the least amount of injustice, Islam also gave women the right to independently choose a husband, and women in addition have the right to leave their husbands if the latter should break the marital laws. (Siddigi,1979) 
Furthermore, Islam provides for the inheritance by women of portions of the estates of their parents and kindred. Some of the most significant reforms affecting the status of women initiated by the Prophet Mohammed the Islamic religion were those that redefined the relationship between men and women. In Islam, marriage is a secular contract and not a religious right. The Prophet Mohammed did not differentiate between men and women when he emphasized the importance of seeking knowledge. Islam, helped to liberate women by giving them a judicial status, by limiting polygamy and by offering other advantages.   

Muslim women have been given the right to vote and give their opinions in many things. They went to war and traveled with Muslim armies.  They attended political meetings, voted and expressed their opinions on the political situations which were discussed.  Muslim women also have the right to own property, and they may sell their property and retain the money. It was the force of the pre- Islamic heritage that led to the rigidity of its tenets or to their conservative interpretation.

Although Islam clearly granted women these rights, the actual treatment of women in traditional society has been in many instances far different from those prescribed by Islam and by the Prophet Mohammed. But as Mauddudi wrote in his book “When we speak of human rights in Islam, we really mean that these rights have been granted by God; they have not been granted by any king or by any legislative assembly. The rights granted by the kings or the legislative assemblies can also be withdrawn in the same manner in which they are conferred. The same is the case with the rights accepted and recognized by the dictators. They can confer them when they please and withdraw them when they wish; and they can openly violate them when they like. But since in Islam human rights have been conferred by God, no legislative assembly in the world or any government on earth has the right or authority to make any amendment or change in the rights conferred by God. No one has the right to abrogate them or withdraw them". (Mauddudi, 1976, p.9).

Islam also refused the trade of slave or any kind of slavery ". Islam tried to solve the problem of the slaves that were in Arabia by encouraging the people in different ways to set their slaves free. The Muslims were ordered that in expiation of some of their sins they should set their slaves free. Freeing a slave by one's own free will was declared to be an act of great merit, so much so that it was said that every limb of the man who manumits a slave will be protected from hell-fire in lieu of the limb of the slave freed by him.  The result of this policy was that by the time the period of the Rightly Guided Caliphs was reached, all the old slaves of Arabia were liberated. The Prophet alone liberated as many as 63 slaves... Similarly other Companions of the Prophet liberated a large number of slaves, the  details of which are given in the Traditions and books of history of that period.  Thus, the problem of the slaves of Arabia was solved in a short period of thirty or forty years". (Mauddudi, 1976, p.9)  

Human Rights in Europe:
 The universal declaration of human rights in 1948, as mentioned before, was the result of a long history of human struggle and movement. Human Rights can be traced to “The Ancient world did not possess the concept of universal human rights". (Freeman,2002, pp.15-17). The earliest direct precursor to human rights might be found in the notions of `natural right' developed by classical Greek philosophers, such as Aristotle, but this concept was more fully developed by Thomas Aquinas in his Summa Theological. Ancient societies had "elaborate systems of duties conceptions of justice, political legitimacy, and human flourishing that sought to realize human dignity, flourishing, or well-being entirely independent of human rights”. (Donnelly, 2003, p.71). The true forerunner of human rights discourse was the concept of natural rights which appeared as part of the medieval natural law tradition that became prominent during the Enlightenment with such philosophers as John Locke, Francis Hutcheson, and Jean-Jacques Burlamaqui, and featured prominently in the political discourse of the American Revolution and the French Revolution”. (Wikipedia, The free encyclopedia). Human Rights can be further traced to Europe and the Protestant Reformation and the disappearance of the feudal authoritarianism and religious conservativism that dominated the Middle Ages. (Ishay,2008, p.71). 

All these human experiences had been included in The Universal Declaration of Human Rights. By the end of the Second World War The Universal Declaration of Human Rights (HDHR) was adopted by the United Nations. World leaders decided to complement the UN Charter with a road map to guarantee the rights of every individual everywhere. The document they considered, and which would later become The Universal Declaration of Human Rights, was taken up at the first session of the General Assembly in 1946. The Assembly reviewed this draft Declaration on Fundamental Human Rights and Freedoms and transmitted it to the Economic and Social Council "for reference to the Commission on Human Rights for consideration . . . in its preparation of an international bill of rights." The Commission, at its first session early in 1947, authorized its members to formulate what it termed "a preliminary draft International Bill of Human Rights". Later the work was taken over by a formal drafting committee, consisting of members of the Commission from eight States, selected with due regard to geographical distribution. (Freeman,2002, p.p.15-17).
Human Rights in International Organizations:
Beside The Universal Declaration of Human Rights in 1948 there came a second one in 1990 The Cairo Declaration on Human Rights in Islam (CDHRI). The Declaration starts by forbidding (in terms of basic human dignity and basic obligations and responsibilities) " discrimination on the basis of race, color, language, belief, sex, religion, political affiliation, social status or other considerations". It continues on to proclaim the sanctity of life, and declares the "preservation of human life" as "a duty prescribed by the Shariah". In addition, the (CDHRI) guarantees "non-belligerents such as old men, women and children", "wounded and the sick" and "prisoners of war", the right to be fed, sheltered and access to safety and medical treatment in times of war.

The (CDHRI) gives men and women the "right to marriage" regardless of their race, color or nationality, but not religion. In addition, women are given "equal human dignity", "own rights to enjoy", "duties to perform", "own civil entity", "financial independence", and the "right to retain her name and lineage", The Declaration makes the husband responsible for the social and financial protection of the family. The Declaration gives both parents the rights over their children and makes it incumbent upon both to protect the child, before and after birth. The Declaration also entitles every family to the "right to privacy". It also forbids the demolition, confiscation and eviction of any family from their residence. Furthermore, should the family get separated in times of war, it is the responsibility of the State to "arrange visits or reunions of families".

Article 10 of the Declaration states: "Islam is the religion of unspoiled nature. It is prohibited to exercise any form of compulsion on man or to exploit his poverty or ignorance in order to convert him to another religion or to atheism." (The CDHRI,1990).
The Declaration protects each individual from arbitrary arrest, torture, maltreatment and/or indignity. Furthermore, no individual is to be used for medical or scientific experiments. It also prohibits the taking of hostages of any individual "for any purpose" whatsoever. Moreover, the (CDHRI) guarantees the presumption of innocence; guilt is only to be proven through a trial in "which he [the defendant] shall be given all the guarantees of defense". The Declaration also forbids the promulgation of "emergency laws that would provide executive authority for such actions". Art. 19 stipulates that there are no other crimes or punishments than those mentioned in the Sharia, which include corporal punishment (whippings, amputations) and capital punishment. The right to hold public office can only be exercised in accordance with the Sharia, which forbids Muslims to submit to the rule of non-Muslims.

The Declaration also emphasizes the "full right to freedom and self-determination", and its opposition to enslavement, oppression, exploitation and colonialism. The (CDHRI) declares the rule of law, establishing equality and justice for all. The (CDHRI) also guarantees all individuals the "right to participate, directly or indirectly in the administration of his country's public affairs". The CDHRI also forbids any abuse of authority 'subject to the Islamic Shari'ah. (The CDHRI, 1990).
Article 22(a) of the Declaration states that "Everyone shall have the right to express his opinion freely in such manner as would not be contrary to the principles of the Shari’ah." 22(b) states that "Everyone shall have the right to advocate what is right, and propagate what is good, and warn against what is wrong and evil according to the norms of Islamic Shari’ah." 22(c) states: "Information is a vital necessity to society. It may not be exploited or misused in such a way as may violate sanctities and the dignity of Prophets, undermine moral and ethical values or disintegrate, corrupt or harm society or weaken its faith." 22(d) states "It is not permitted to arouse nationalistic or doctrinal hatred or to do anything that may be an incitement to any form of racial discrimination." (The CDHRI, 1990).
Fundamental Human Rights
All declarations of human rights emphasize several essential and universally recognized rights. These include:
· The right to life
· The right to personal safety
· The right to a basic standard of living
· Freedom of religion and belief
· Individual freedom
· The right to private property
· The right to self-determination
· Freedom from torture
· Freedom from slavery
· Freedom of speech
· The right to a fair trial
· Respect for women’s dignity and chastity (as emphasized in the Cairo Declaration on Human Rights in Islam, 1990)
Additional key rights include:
1. Equality of all human beings
2. The right to choose whether to cooperate or not
3. The right to resist and protest against tyranny
4. Freedom of association
5. Protection from arbitrary arrest and imprisonment (highlighted in the Universal Declaration of Human Rights, 1948)
Prominent human rights frameworks and organizations include:
· The Universal Declaration of Human Rights (UDHR)
· The International Covenant on Civil and Political Rights (ICCPR)
· The Cairo Declaration on Human Rights in Islam (CDHRI)
These documents broadly classify human rights into two main categories:
· Civil and political rights
· Economic, social, and cultural rights
Related Theories:
 Thomas Hobbes (1588–1679), who developed the insights of the former into a powerful individualist theory of human rights. In his major works, culminating in Leviathan (1651), Hobbes ascribed to all human beings natural liberty as well as equality, based on which they are licensed to undertake whatever actions might be necessary to preserve themselves from their fellow creatures. Such self-preservation constituted the indispensable core of human rights. Adopting an extreme position against the Aristotelian teaching of political naturalism, Hobbes maintained that the exercise of one's natural liberty leads directly to unceasing conflict and unremitting fear, inasmuch as nature confers on everyone the right to possess everything and imposes no limitation on one's freedom to enjoy this right. Unalloyed nature yields a state of chaos and warfare and, as a result, a "nasty, brutish, and short" life, the avoidance of which leads human beings to authorize a single sovereign ruler in order to maintain peace. The exchange of natural freedom for government-imposed order, constructed through a social compact, requires renunciation of all claims on rights that humans possess by nature (except, of course, for the right of self-preservation itself) and voluntary submission to any dictate imposed by the sovereign. In this way, Hobbes seconds Selden's defense of absolute government, yet upholds the basic right to self-preservation. Moreover, under the terms of Hobbes's absolute sovereignty, subjects are still deemed to retain the right to choose for themselves concerning any and all matters about which the ruler has not explicitly legislated.

John Locke (1632–1704) crystallized the preceding conceptions of human rights into the quintessential statement of the modern idea. He began his major work on political theory, the Two Treatises of Government (written c. 1680; published 1689), by postulating the divinely granted human rights of individuals, understood in terms of the absolute right to preserve one's life and to lay claim to the goods one requires for survival. Arguing against the patriarchal doctrine of Sir Robert Filmer (1588–1653), Locke insists that no natural basis—neither paternity nor descent—justifies the submission of one person to another. Rather, all people are deemed sufficiently rational, as well as free and equal, in their natural condition that they can govern themselves according to a basic cognizance of moral (natural) law, and, thus, will generally respect the rights of others. In contrast to Hobbes, Locke maintains that the condition of perfect natural liberty does not represent a state of war. In the state of nature, human beings can enjoy unimpeded rights to acquire private property, the ownership of which is asserted on the basis of the admixture of their labor (the natural talents and industry of their bodies) with the physical world. Indeed, Locke's state of nature resembles nothing so much as a fully functioning commercial society, which has introduced a system of exchange relations and money, all perfectly consonant with the recognition of the human rights of individuals.

On Locke's account, then, there is no pressing necessity for people living in the state of nature to eschew this condition for formalized communal life. Hence, should they choose to enter into bonds of civil society by means of a contract, the sole reason that they do so is to avoid the "inconveniences" and inefficiency of the pre-civil world. This does not require parties to the contract to surrender any of their human rights. Indeed, the only government worthy of authorization is that which strictly upholds and protects the rights that persons possess by nature. According to Locke, any magistrate that systematically denies to his subjects the exercise of their natural rights to their life, liberty, and estate is tyrannical and unworthy of obedience. Locke closes the Second Treatise with a discussion of the dissolution of government. In his view, a regime that systematically violates human rights places itself in a state of war with the members of civil society, who severally and individually may renounce allegiance to it and may vote to establish a new government. Some have viewed Locke as justifying a revolution on the basis of human rights, but his actual point seems to be less extreme: the retention of one's human rights in civil society affords one the ability to protect oneself from those (whether housebreakers or magistrates) who would try to take one's property or limit one's proper sphere of liberty. Locke's resistance theory represents a chastened, but nonetheless genuine, defense of human rights.

Thus, for Karl Marx (1818-1883), liberal rights and ideas of justice are premised on the idea     that each of us needs protection from other human beings. Therefore, liberal rights are rights of separation, designed to protect us from such perceived threats. Freedom from such a view, is freedom from interference. What this view denies is the possibility — according to Marx, the fact — that real freedom is to be found positively in our relations with other people. It is to be found in the human community, not in isolation. So, insisting on a regime of rights encourages us to view each other in ways which undermine the possibility of the real freedom we may find in human emancipation. (Ishay, 2006,33)

Marxist critical theorist (Slavoj Zizek) argued that: "liberal attitudes towards the other are characterized both by respect for otherness, openness to it, and an obsessive fear of harassment. In short, the other is welcomed insofar as its presence is not intrusive, insofar as it is not really the other. Tolerance thus coincides with its opposite. My duty to be tolerant towards the other effectively means that I should not get too close to him or her, not intrude into his space—in short, that I should respect his intolerance towards my over-proximity. This is increasingly emerging as the central human right of advanced capitalist society: the right not to be 'harassed', that is, to be kept at a safe distance from others." and "universal human rights are effectively the right of white, male property-owners to exchange freely on the market, exploit workers and women, and exert political domination." (Perry, 2006, 115).
 John Stuart Mill's (1806-1873), On Liberty addresses the nature and limits of the power that can be legitimately exercised by society over the individual.  Mill states that it is acceptable for someone to harm himself as long as he is not harming others. He does argue, however, that individuals are prevented from doing lasting, serious harm to themselves or their property by the harm principle. Because no one exists in isolation, harm done to oneself may also harm others, and destroying property deprives the community as well as oneself. Mill excuses those who are "incapable of self-government from this principle, such as young children or those living in "backward states of society”. (Mill,1999,16). 
 Mill argues that despotism is an acceptable form of government for those societies that are "backward", if the despot has the best interests of the people at heart, because of the barriers to spontaneous progress. Though this principle seems clear, there are a number of complications. For example, Mill explicitly states that "harms" may include acts of omission as well as acts of commission. Thus, failing to rescue a drowning child counts as a harmful act, as does failing to pay taxes, or failing to appear as a witness in court. All such harmful omissions may be regulated, according to Mill. By contrast, it does not count as harming someone if – without force or fraud – the affected individual consents to assume the risk: thus, one may permissibly offer unsafe employment to others, provided there is no deception involved. (Mill does, however, recognize one limit to consent: society should not permit people to sell themselves into slavery. In these and other cases, it is important to keep in mind that the arguments in On Liberty are grounded on the principle of Utility, and not on appeals to natural rights. 
The question of what counts as a self-regarding action and what actions, whether of omission or commission, constitute harmful actions subject to regulation, continues to exercise interpreters of Mill. It is important to emphasise that Mill did not consider giving offence to constitute "harm"; an action could not be restricted because it violated the conventions or morals of a given society. (Mill,1999,70).
On Liberty involves an impassioned defense of free speech. Mill argues that free discourse is a necessary condition for intellectual and social progress. We can never be sure, he contends, that a silent opinion does not contain some element of the truth. He also argues that allowing people to air false opinions is productive for two reasons. First, individuals are more likely to abandon erroneous beliefs if they are engaged in an open exchange of ideas. Second, by forcing other individuals to re-examine and re-affirm their beliefs in the process of debate, these beliefs are kept from declining into mere dogma. It is not enough for Mill that one simply has an unexamined belief that happens to be true; one must understand why the belief in question is the true one

As we can see Sociologists have struggled to negotiate their relationship to human rights, yet human rights are now increasingly the focus of innovative sociological analysis. This opening contribution to ‘Sociology and Human Rights: New Engagements analyses how the relationship between sociology and human rights could be better conceptualized and taken forward in the future. The historical development of the sociology of human rights is first examined, with emphasis on the uneasy distancing of sociology from universal rights claims from its inception, and on radical repudiations influenced by Marx. 
As Michael J. Perry stated the theory of human rights achieves its primary aim of nudging readers toward a greater attentiveness to the arguments for both the existence and enforcement of human rights.  It is true that Perry’s call for judicial deference, along with his other arguments, are, as he fully admits, “conspicuously controversial” They are also not fully developed, as the title of the book implies.  But Perry, who writes with an effective combination of passion and directness, succeeds in clearly framing the issues, giving tentative yet thoughtful answers, and inviting the reader to continue the conversation. (Perry, 2006, 142). 
Human Rights in Libya:

As a Libyan I have known of violations of the human rights in Libya since 1969, when Colonel Mu'ammar Al-Qaddafi led a military group to overthrow King Idris. But as a social researcher I must remain objective and depend on official reports, and rely on evidence to criminalize the Qaddafi regime. The annual American reports on human practices throughout the years show violations, criminal action  had been committed against humanity in Libya and mismanagement of the wealth of the country. "Much of the country's income has been lost to waste, corruption, and to attempts to develop weapons of mass destruction and acquire conventional weapons. Despite efforts to diversify the economy and encourage private sector participation, the economy continues to be constrained by a system of extensive controls and regulations covering prices, credit, trade, and foreign exchange. The Government's mismanagement of the economy has caused high levels of inflation, increased import prices, and hampered economic expansion, which has resulted in a decline in the standard of living for the majority of citizens in recent years. The Government's human rights record remains poor. Citizens do not have the right to change their government. Qaddafi has used extrajudicial killing and intimidation to control the opposition abroad and summary judicial proceedings to suppress it at home. Security forces torture prisoners during interrogations or for punishment. Prison conditions are poor. Security forces arbitrarily arrest and detain persons, and many prisoners are held incommunicado. Many political detainees are held for years without charge. The Government controls the judiciary, and citizens do not have the right to a fair public trial or to be represented by legal counsel. The Government infringes on citizens' privacy rights, and citizens do not have the right to be secure in their homes or people, or to own private property. The Government restricts freedom of speech, press, assembly, association, and religion. The Government imposes some limits on freedom of movement…  The Government prohibits the establishment of independent human rights organizations…. The Government discriminates against and represses certain minorities and tribal groups. The Government continues to repress banned Islamic groups and exercises tight control over ethnic and tribal minorities, such as Amazighs (Berbers), Tuaregs". (The country reports on human rights practices, 1999 – 2010).

All human rights reports confirm that there was no respect for human rights or for the integrity of the person. Libyans had been arrested, put in prison and tortured without trial. "The Government uses summary judicial proceedings to suppress domestic dissent and has used extrajudicial killings and intimidation to control the opposition abroad. Prior to 1994, there were reports that Libyan security forces hunted down and killed dissidents living abroad. A large number of offenses, including political offenses and "economic crimes," are punishable by death". (The country reports on human rights practices,1999 – 2010).

Libyan People were traced down and killed inside and outside the country. "The Libyan regime in the past has abducted and killed dissidents in the country and abroad. Libyan dissident Mansour Kikhiya  - and some of his friends-disappeared from Cairo, Egypt in 1993. There is credible information that following his abduction, Kikhiya was executed in Libya in early 1994. Security personnel reportedly torture prisoners during interrogations or for punishment. Government agents reportedly periodically detain and torture foreign workers, particularly those from sub-Saharan Africa. Reports of torture have been difficult to corroborate because many prisoners are held incommunicado. Methods of torture reportedly include Chaining to a wall for hours, clubbing, applying electric shock, applying corkscrews to the back, pouring lemon juice in open wounds, breaking fingers and allowing the joints to heal without medical care, suffocating with plastic bags, deprivation of food and water, and beatings on the soles of the feet. The law calls for fines against any official using excessive force; however, there are no known cases of prosecution for torture or abuse. (The country reports on human rights practices,1999 – 2010).
There was no freedom of speech, and no one could write or own a media facility.All the communications means (Phones, Mobiles and the internet) were owned by his sons and they were disconnected when the Libyan movement against Qaddafi regime started so the world will know nothing about what is going inside Libya. And the only material presented on the media was Qaddafi green book. "The authorities tolerate some difference of opinion in People's Committee meetings and at the General People's Congress; however, in general they severely limit freedom of speech. This is especially true with regard to criticism of Qaddafi or his regime. Infrequent criticism of political leaders and policies in the state-controlled media is interpreted as a government attempt to test public opinion or weaken a government figure who may be a potential challenger to Qaddafi. The regime restricts freedom of speech in several ways: By prohibiting all political activities not officially approved, by enacting laws so vague that many forms of speech or expression may be interpreted as illegal, and by operating a pervasive system of informants that creates an atmosphere of mistrust at all levels of society. The State owns and controls the media". (The country reports on human rights practices,1999 – 2010).
Political prisoners were denied a fair trial or human treatment inside the prison. All The Libyan remembered in pain the massacre that occurred in 1996 where 1270 prisoners had been killed in Abusleem prison in Tripoli because they asked for humanitarian conditions in the prison.  "The judiciary was not independent of the Government, and security forces had the power to pass sentences without trial. The Government used summary judicial proceedings to suppress domestic dissent. There were four levels of courts: summary courts, which tried petty offenses; the courts of first instance, which tried more serious crimes; the courts of appeal; and the Supreme Court, which was the final appellate level. Special revolutionary courts tried political offenses. Such trials often were held in secret or even in the absence of the accused. In other cases, the security forces had the power to pass sentences without trial, especially in cases involving political opposition. In the past, Qaddafi incited local cadres to take extrajudicial action against suspected opponents. The private practice of law is illegal; all lawyers must be members of the Secretariat of Justice. (The country reports on human rights practices, 1999 – 2010).
Human Rights in Libya after 17th February:

After 42 dark years of suffering, on February 17, 2011, Libyan people stood up to demand democracy, decent life and to get their social, economic and political rights. Gaddafi regime faced the peaceful protesters with brutal armed force and began to kill unarmed demonstrators without listening to their legitimate demands. Libyans established a political body called The Transitional national council (TNC) to lead them during their struggle for freedom. In order to obtain their freedom Libyans went through a bloody and cruel war for a period of 08 months which ended by the killing of Colonel Gaddafi on Oct. 20, 2011. During this conflict Gaddafi army committed many horrific crimes and human rights violations such as Killing, Torture and rape. The Libyan Civilians (Althoar) who faced Gaddafi may have violated some rights unintentionally. " Qaddafi’s fall ended an era of systematic, state-sanctioned human rights violations. Although human rights abuses did continue to occur, most frequently in areas where the TNC had yet to exert influence over militias, the scope and extent of abuse in the country measurably diminished following the end of the Qaddafi regime in October. The Qaddafi government’s immediate response to protests begun on February 15 was to crack down on dissent, using excessive and violent force against civilians. Protests rapidly evolved into armed clashes, escalating into a nationwide armed conflict. Qaddafi’s death on October 20 and the takeover of his last stronghold of Sirte ended the conflict. While the transition led to a relatively free political environment--apart from hostility to real and perceived Qaddafi loyalists--the new authorities lacked the capability to fully protect civil and judicial rights in practice. 

Human rights violations were reportedly committed by both sides, Qaddafi’s government was responsible for the bulk of abuses committed during the armed conflict. A legacy of decades of sustained oppression, corruption, and organizational dysfunction challenged efforts by both the interim government and the TNC to enforce the rule of law. Continuing violence, organizational dysfunction, and widespread corruption further degraded the human rights environment. Militias were largely responsible for continued human rights abuses following the end of the war. The Qaddafi regime carried out a deliberate policy of human rights abuse. The following other important governmental human rights abuses and societal problems were reported: extrajudicial killings; excessive and indiscriminate use of force against antigovernment protesters, civilians, and civilian facilities; disappearances; torture and other cruel, inhuman, or degrading treatment or punishment, including rape; poor conditions in frequently illegal detention and prison facilities; arbitrary arrest and detention; impunity; denial of fair public trial; political prisoners and detainees; feeble judicial authority; arbitrary interference with privacy and home; use of excessive force and other abuses in internal conflicts; restriction on humanitarian aid to civilians; limits on freedoms of speech, press, assembly, and association; restrictions on freedom of movement; internally displaced persons (IDPs); lack of transparency and significant, widespread corruption at all levels of government; constraints on international and nongovernmental organizations’ (NGOs) investigations of alleged violations of human rights; discrimination against and societal abuses of women and ethnic and racial minorities, including foreign workers; trafficking in persons; and limitations on labor rights in practice, including forced labor. (The country reports on human rights practices, 2o11).
Even though the Libyans were victorious in the war of liberation fought against Gaddafi, these eight months war has left many grudges and feuds between individuals. Beside all that and because of Possession of weapons from some groups Control became the language of force, rather than the voice of reason, justice and forgiveness and all that led to the violation of human rights. 
Qadhafi’s fall ended an era of systematic, state-sanctioned human rights violations, and several signs indicated that successor governments adopted a positive approach respecting human rights, such as the successful holding of elections in July, the development of a relatively freer press, and the emergence of an active civil society. Nonetheless, some abuses continued, most frequently where the elected government did not control militias. The new authorities lacked the capacity and a basic legal framework to fully protect civil and judicial rights. Qadhafi-era laws that did not contravene the TNC’s 2011 Constitutional Declaration remained in force, but their applicability remained unclear, due to the lack of enforcement capability, lack of competency of the courts, and confusion over the applicability of new and old laws. The legacy of decades of personalized dictatorship, marginalized institutions, an ineffective legal framework, and isolation from the international community severely hindered government efforts to enforce the rule of law.The most significant human rights problems during the year resulted from the absence of effective justice and security institutions following the collapse of the previous dictatorial regime. There was sporadic violence in some areas, governmental inability to carry out its mandated tasks, and little progress in addressing the former regime’s abuses. Consequently, the new government fell short of establishing a consistent rule of law.
Other important human rights abuses included:  arbitrary and unlawful killings, including politically motivated killings by groups outside government control; kidnappings; torture and other cruel, inhuman, or degrading treatment or punishment; harsh and life-threatening conditions in detention and prison facilities,  some of which were illegal; arbitrary arrest and detention; lengthy pretrial detention; denial of fair public trial; an ineffective judicial system staffed by intimidated judicial authorities; arbitrary interference with privacy and home; use of excessive force and other abuses in internal conflicts; localized restrictions on humanitarian aid to civilians; limits on the freedoms of speech and press, including violence and harassment of journalists on several occasions and in certain areas; restrictions on freedom of religion; abuses of internally displaced persons (IDPs), refugees, and migrants; social discrimination against and societal abuse of women and ethnic and racial minorities, including foreign workers; legal and social discrimination based on sexual orientation; trafficking in persons; killings related to societal violence; and breaches of labor rights in practice, including forced labor. . (The country reports on human rights practices for 2012).
After the uprising of 17th of February many civil society organizations within and outside the country became concerned about Libyans human rights and no one denies the fact, that there are a number of achievements with respect to human rights in Libya after 17 February revolution. Among these, we may cite permission to set up political parties, freedom of opinion, freedom of the press, the emergence of private media outlets and freedom of criticism.
On the other hand, there have been many setbacks represented in a threat and violation of human rights in Libya. The following are a few examples: 
- The displacement of residents in some areas inside the country and the migration of a large number of Libyans outside the country fearing for their lives in the absence of law enforcement.
- The growing number of armed militias which dictates the government, and impose decisions to serve their interests.
- These armed militias undermine the prestige of the state and pose a threat to the state institutions and prevent the presence of the army and police to protect the country and the citizens.
- The kidnapping of several officials of the state.
- The killing of the U.S. ambassador and three embassy staff, the kidnapping of the Jordanian ambassador and some members of the diplomatic corps in Libya, to mentions but a few.

- The assassination of more than 300 officers in the army, the police, and the judiciary, besides the murder of active political members, and journalists without trial.

 - Barring the population of some cities from participation in the elections.
  On March 2013 Cairo Institute for Human Rights Studies (CIHRS) published a report (Ongoing Human Rights Situation in Libya). The report talked about human rights violation in Libya by point out some human rights challenges in Libya such as 

Legislation that contradicts standards:  

·  Infringement on Freedom of Assembly
Law no.  65/2012, recently passed by the Libyan General National Congress (GNC), regulates citizens’ right to peaceful protest. Several provisions of Law 65 fail to uphold international human rights standards.  The law imposes undue restrictions, such as requiring government approval before demonstrations are held without providing a clear and fair procedure for obtaining such approval.  Most notably, Article 10 of the law provides criminal sanctions for demonstrations which fail to meet all stipulations of the law. Maintaining such sanctions will deter citizens from exercising their basic right to freedom of assembly. Legislation should always be guided by the recognition that the
The right to assembly is one of the most fundamental civil and political rights and that promoting and protecting this right is a primary responsibility of the government.

· Political Isolation Law
 The ‘Political Isolation’ Law currently being considered by the GNC aims to prohibit Gaddafi-era officials from holding public office and senior posts in government. This law presents a grave risk, and if not clearly limited, it could be used as a political tool to discriminately and arbitrarily prevent certain groups, ethnic minorities, parties, and other individuals from participating in government without due process of the law. Any law prohibiting specific individuals from participating in public office must not be used to circumvent proper accountability process or judicial mechanisms and must provide for fair and independent procedures to rebut such a decision.  

·  Violations of Freedom of Religion, Expression, and Assembly
Attacks on holy sites of religious minorities
Shortly following the inauguration of the GNC in August, a series of attacks on Sufi shrines and historical religious sites took place. 7  On 24 August 2012, Sidi Abdul-Salam al-Asmar al-Fituri, one of Libya’s most important Sufi shrines, was attacked  using explosives and then demolished with a bulldozer and jackhammers. The library and the mosque, which formed part of the complex, were also destroyed with the library burnt, allegedly using grenades.
On 25 August 2012, several armed militias bulldozed and demolished al-Sha'ab Mosque in central Tripoli which contains Sufi Muslim graves. Whilst the demolition was taking place, Supreme Security Council (SSC) vehicles surrounded the site and cordoned off the streets surrounding the mosque, preventing people from approaching it or intervening to stop the destruction. A journalist from the Libyan television station Alassema, Nabil Shebani, was detained by the SSC whilst attempting to report on the destruction of the al-Sha’ab mosque.  

On 26 August 2012, during a peaceful protest the demolition of the mosque, protesters were prevented from protesting by armed men, intimidated, and threatened with death. The perpetrators of the demolitions have yet to be held accountable for these violations.
Three United Nations independent experts - the Special Reporters on Freedom of Religion and Belief, the Special Reporters on Cultural Rights, and the Independent Expert on Minority Issues - strongly condemned the destruction of Sufi religious and historic sites in various parts of Libya and the intimidation and excessive use of force against unarmed protesters opposing the destruction. 8 “The attacks on Sufi religious sites require a swift and rigorous response by the authorities, without which they are likely to continue and spread,” they warned.
· Abuse of Foreign Nationals, Refugees and Migrants
Foreign nationals face a higher risk of abuse in post-conflict Libya due to the increased proliferation of weapons and overall lack of accountability.  No distinction is made between migrants, asylum seekers, and refugees; thus, foreign nationals have been subjected to widespread inhumane treatment, including arbitrary arrest and severe forms of torture. Thousands of foreign nationals, including women and children, are being held indefinitely in detention centers or by militiamen in makeshift prisons, where they face inadequate living conditions and are denied access to judicial processes or avenues for redress for improper treatment. Libyan law permits indefinite detention for violators of visa and migration regulations, yet most detainees have not been given an opportunity to challenge their detention.  

· Torture and Illegal-Treatment of Prisoners
While most of Libya’s prison facilities are controlled by military or other governmental entities, others are under the control of independent armed militia groups. The lack of central oversight and accountability of these facilities has allowed for the widespread use of torture against prisoners, including whips, metal chains, and electro-shock weapons, which has led to frequent deaths in detention. Recently, the Interior of Minister announced a new initiative to investigate abuses committed by police. No similar accountability efforts have been made for military personnel or non-state perpetrators of torture, such as militias.

How can Libyan society protect human rights?

After 42 years of violations of human rights in Libya, Libyan people must adopt some procedures to protect these rights. Civil society organizations, which have lately been established, and human rights groups, have been concerned with the issue of human rights. These organizations demand a democratic transition in Libya and refused any continued human rights abuses. However to protect human rights in Libya some procedures must be taken:   

1. Establish the constitution.
2. Pass a law of transitional justice and work on activating the judicial system.

3.  Achieve national reconciliation between cities and tribes and individuals in the community.  

4. Get rid of all these armed groups which form constitutes series threat to the freedom of the people.  
5. Exercise new legislation ensuring, respect and protect human rights.

6. Establish ways or channels of cooperation between civil society organizations and human rights groups and the authorities or the government to ensure protecting human rights.  

7. Participate in all the international treaties concerned with human rights.

8. Provide and respect the Freedom of Religion and Opinion.

9. Ensure the freedom of speech and press.
10. Establishing an independent judicial body to look into complaints regarding torture, disappearance, and murder presented by human rights organizations to investigative authorities over the last few decades. 

11. Investigate all the Human rights violations reportedly committed after 17th of February 2011. At the same time establishing an independent judicial body to investigate complaints regarding torture, disappearance, and murder presented by human rights organizations to investigative authorities over the last four decades.  

Conclusion:


The Libyan`s Struggle to obtain their freedom and their human rights for better education, health care, dignified life and right to feel safe and secure. They establish civil society organizations, elect their representatives and take the decision to elect a committee to write a constitution. Libyans put their feet on the first step on the ladder of democracy and they are trying very hard to change for the better and achieve development and made the change in the painful environment in which they lived for 42 years. However, the Libyans still have a long way to achieve their rights especially with all the existence of these military groups (Militia) using their weapons to control people. The Libyans had taken their decision to change to a better situation; probably the most significant challenges are to ensure respect for their human rights. 
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